Vancouver School of Theology

SP/ETH511 - Spirituality and Ethics. Aboriginal Wisdoms, Livesand Lands
Spring 2010

Instructor - Rev. Dr. Paula Sampson

Purpose and content:

The interconnection of spirituality and ethicgigdent in the ancestral traditions
of Aboriginal cultures. For thousands of yeaessthtraditions have provided spiritual
practices and ethical guidelines to the cultureslwteveloped them. This course will
delve into a variety of original sources, includpgytions of the Royal Commission
Report on Aboriginal Peoples, First Nations comragnand writing, environmental
history and traditional ecological knowledges, émbnstrate how spiritual teachings
inform environmental behaviours for Native peoplashis continent. Through the
course, students will gain understanding of andepation for the astute and diverse
insights Native civilizations have developed totaurstheir relationships, human and
nonhuman alike. The course will help studentseedplly discover Aboriginal cultures
without romanticizing them and appreciate the rfeeduch cultures to adapt to current
circumstances.

Through the cautious use of comparisons, the eouil§also facilitate student
consideration of those elements in their own traé which can contribute to
relationship-based environmental ethics.

A further dimension of our work will concern thnigal dimensions and
protocols of cross cultural “borrowing.” When, fxample, is it appropriate to adopt
spiritual practices and intellectual traditions naginally our own, especially when they
derive from a land not originally ours? How do escern authenticity? How do
Aboriginal peoples determine what, if any, aspettheir sacred traditions they will
disclose to others?

This is an elective in Spirituality.
Competencies:

To describe general themes common to most Abotigiib@s in this hemisphere
as they concern the relationship between humansaaddgiving specific tribal

examples.

To compare and contrast Aboriginal with non-Aboral spiritual attitudes
relating to land use and value.

To draw connections between prayer practices anduct concerning creation as
embodied by Aboriginal peoples, giving specific exdes.

To assess the viability/desirability of non-Abanigl adaptation of Aboriginal



spiritualities in order to heighten ecological agragss.

To describe and analyze in detail a particularrigmoal context, explaining the
spiritual tradition and ecological posture whichttigroup exemplifies.

Format:
One three-hour class session weekly consistingatfites, discussions, video
presentations and guest speakers.

Evaluation will be based on:

Attendance and full participation in class discassi based on completed reading
assignments.

A short class presentation on the original inhaltgaf the students’ birthplaces.

A 4000-word paper on one Aboriginal group’s origtories, spiritual traditions,
standards of human relationship and ecological goind

(Details of both assignments will be availablehat first class session).
Required reading:

Hayes, Ernestine. Blonde Indian: an Alaska Natnoir. Tucson: University of
Arizona Press, 2006. (Selected chapters).

Pelltier, Wilfred. _Childhood in an Indian VillaggPrivate collection, instructor will
make available in class).

Royal Commission on Aboriginal Affairs. Elders’rBpectives Ottawa: Department of
Indian and Northern Affairs, 1998. (Available grdiat DINA website).

Jenkins, Philip. _Dream Catchers: How mainstréanerica discovered Native
Spirituality,. New York: Oxford University Press, 2005.

Thomas, Robert. Getting to the Heart of the Matiéancouver: Native Ministries
Consortium, 1990.
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